FOREWORD
Zemlyanin is a Russian word with a profound contextual meaning: A person, at birth, is innately connected to the whole planet  - not to their country, cultural tradition, race, class, or even gender. We are all Zemlyanin.  
Zemlya is the Earth. Zemlyanin is the global, natural, authentic characteristic of all human beings. Every person is naturally Zemlyanin at birth.  It is a remarkable aspect of the Russian language that it manifests this intuitive, communal conception that our collective humanity is grounded in and united by a passion for a common global consciousness.

The word ‘human’ has the same Latin root as ‘humus’, - soil, ground, earth. The intent in this work is to identify and promote the manifestations of our human condition that engage Existence and Being lived as an outgrowth from  -  and as a generation of  -  the Earth. This suggests ‘earth’ as both a metaphor and the psychic ground on which free persons are called to account. Zemlyanin characterizes the ‘globality’, the inclusion of true generality, and ultimately the integrity and authenticity of all people  -  at all times  -  in all places.

Throughout this work there is a succession of ideas and concepts deeply rooted in Russian religious philosophy, considerations steeped in esoteric conceptions, propositions expressed in terms of Western futurists, themes embraced by ‘New Age’ advocates, and postmodern notions of a ‘revolution of consciousness’. However valuable these considerations are, these ideas are not at the core of our work. This series of our explorations will investigate previously unexamined relationships between transformational psychology, contemporary philosophy and sciences, cultural spiritualities and progressive political postures. And it will include influences on consciousness/spiritual evolution individually and in humanity-as-a-whole not previously synthesized into a global perspective. We term this Global Perestroika.  
We have written this book from the perspective of personal concern and public consequence. These essays are the initiation of an ongoing project for specialists in the theory and practice of developing global consciousness and creating effective new conflict resolution processes. The main purpose of this book is to create a body of information that sustains intellectual inquiry which attempts to grapple with these essential world issues. (For example, for the complex area which Russians identify with the noun ‘conflictology’, Americans seem to prefer an active verb, 'conflict resolution'. This noun/verb dichotomy may well provide a seminal metaphor for the constitutive and necessary interaction of disparate voices.) 

Since this book is the beginning of the discussion, which may continue in a proposed Zemlyanin Journal, it was deemed appropriate to include methodologies and theories connected with conflictology/conflict resolution. This suggests a wide spectrum of problems - philosophical, sociological, and political - as well as significant questions emerging from transpersonal psychology. The specific emphasis of this work is the global context of transforming community consciousness and personal consciousness. The idea of using the methodology of a planetary approach (rather than persons/states/nations) to problems of humanity is largely promoted by the catastrophic situation of ‘third world’ countries - ecological problems, intensification of national, religious, and class contradictions. But we believe that this discussion will reveal serious challenges to humanity as-a-whole for which every individual, nation and culture is a stakeholder. 

We believe it is inherently necessary to apply a global methodology to the decision process of any particular issue.  

A global context is the starting point which enables us to understand deeply the most complicated processes occurring on the planet. These global process seen otherwise may seem illogical, even absurd, or may seem exclusively the result of human error, i.e. the apparent manifestations of ‘evil’ as historical impetus or imperative.  

We realize that it is intellectually unpopular to use the nearly archaic rhetoric of Good and Evil as we approach the 21st century.  But we believe this is a uniquely Western Eurocentric bias, with much of the rest of the planet's cultures fully comprehending the Good/Evil  -  God(s)/Satan  -  dichotomy. 1 This is particularly evident when seen through the Russian perspective with its social/political chaos, its tendency for total and mutual accusations  -  searching for ‘who is guilty?’ -  and with a conspicuously permanent absence of an answer to a perennial Russian question:  “What should we do?” This question is increasingly reflected in all cultures as we grapple with degenerating chaos that challenges our persistent hope in discovering a ‘way out’. And there is, encouragingly, increasing insistence that the ‘way out’ devised must comprehend all people in respect and with humane values. All this testifies to the necessity for forming a general view on what is occurring in the world, especially by those who are connected with the theory and practice of conflict resolution.

Attempting to understand global aspects with corresponding images of the formation of a global humanity, expands the consciousness of conflictologists and increases their ability to evaluate meaningfully an immediate situation. For example, social and political phenomenology could be understood as a interactive projection of social/political levels and laws (regularities) with higher levels of physical laws and cosmologies. One approach, for example, is to overlay social evolution with the evolution of the universe; to investigate how they effect each other..  

Deep awareness of the objective logic, or subjective illogic, of historical processes and evolution provides significant opportunities for arriving at a comprehensible schema of both idea and action. Global viewing reduces the subjectivity and partiality of conflict resolution. The ideas presented in this book are a first attempt to synthesize information that may be useful in this aspect.

The consideration of a global context, with a connected methodology and associated general theoretical problems, has forced - or, to be more gracious, has granted and required the inclusion of information which, unfortunately, does not reside within the 'official sciences'.  But it does, in fact,  reflect the significant experience of mankind accumulated in ancient philosophical, religious and esoteric knowledge. We also feel it is important to include information from various branches of psychology, as well as from other areas of science. We proceed from the thesis that disclosing mysteries and the relationship between a person and the world are possible only by a synthesis of modern psychologies and sciences with ancient philosophies and arts.

So, we shall frequently deal with concepts which are not blessed by a sanctioned status within conventional science  -  for they do not meet the ordinary and appropriate scientific requirements. They are connected with realities which humanity has gleaned from religious experience, philosophical insight, and spiritual practice. Within traditional science, they are hypothesized realities which are not yet strictly defined. Acceptable science is not readily alloweзd to fall outside the established limits of so-called 'approved scientific frameworks'. Consequently, traditional science is unable to explain such realities. However, many proponents of science are beginning to recognize the limitations, inertia, and conservatism of traditional scientific approaches. They are beginning to consider almost any exotic and enticing viewpoint that explores the unknown depths of our individual psyche, collective humanity and the wondrous cosmos that embraces our being.  

Our position proceeds from the thesis that all inquiry, including Western science, has no right to dismiss the material accumulated in other systems of knowledge. We should never close our minds to any point of view. And as researchers we should not only acknowledge, but also encourage alternative approaches toward knowledge. Analogous to the process by which understanding the views and values of others can lead to the resolution of seemingly irreconcilable personal distances, understanding the fundamental problems of Western traditional science may be found through the inclusion, not the exclusion, of other sciences and metascience.

The absence of conventional scientific acknowledgment of any particular unorthodox thesis does not mean the automatic absence of its metaphysical alidity. The existence of 'spiritual reality', for example, can be confirmed by the faith of many generations of people in various cultures and on the basis of immediate experience. In this context the spiritual realm does not need a conventional scientific explanation. We can and should acknowledge the heuristic value of exotic information. As such information continues to accumulate, individual and collective histories of spiritual experience will be accepted as valid. We will also suggest some caveats and criteria when dealing with techniques for gathering such exotic information.

Psychology has seemingly infinite variants: constituent schools of thought, cultural intentions, and social norms. By psychology, it will become clear that our reference is to transpersonal psychology, a ‘deep’ psychological analysis of interaction between phenomena of the consciousness-unconsciousness and human (psychic) potential fields of knowledge. The domains of scientific analysis and psychological considerations  -  and the framework of general social psychology with its ever widening circle of philosophical, social, political, and spiritual interweavings  -  are all considered the material of global issues, global consequence and global concern.  

The content of these essays reflect our common research interests. This includes the influence of the evolution of individual consciousness on group consciousness as well as on omniplanetary processes. These ideas permit the synthesis of interdisciplinary knowledge ranging from global approaches to psychotherapy to the political impact of religious and philosophical traditions.

We have included some important interrelated questions, arising from the central idea of this work - analyzing the influence of human consciousness on planetary processes. Unfortunately, the volume and genre of this paper have allowed us to touch these questions only briefly. We are aware that readers may be left with the impression of many unfinished ideas and considerations.  Also, many will refute key methodological positions of the paper, (for example., the idea of the existence of a multi-component, metahistorical factor).  It is also possible to reproach us for overemphasizing moral components with evangelical zeal.

Accepting these possible reproaches, we would like to underscore that these essays are our first attempt to construct something like the ‘spectrum of problems’ with an internal logic which allows us to move forward in: 

a) Understanding the current human events on the planet 

b) More precisely envisioning the tasks of psychology and conflictology

c) Engaging the responsibility of individual consciousness and action for the future of humanity as-a-whole

In the future, should public interest support it, a Zemlyanin Journal will consider this ‘spectrum of problems’ more deeply and comprehensively. For example it is necessary to identify the interaction of factors determining world processes. It is also necessary to create models of the future that are truly multidimensional. For this purpose we propose searching invariants in modern futurological research and comparing these invariants with cultural and mythological predictions and with various ancient philosophical and esoteric ideas about the ‘new epoch’. 

In connection with the future stages of civilization these important theoretical questions arise: 

· What are the limits of possible knowledge about the future from the viewpoints of science, theology, art, and mystical revelations?  

· What are the possibilities of utilizing all these information channels?  

· Can we predict alternate future realities or are these only alternate visions of a single reality?  

· How and by whom is the future being created today?  

· Should we emphasize the moral aspects and possible corrective effects on the future?

Some additional questions about the complicated problems mankind’s consciousness evolution are: 

· Has the historical restructuring and previous transformations of civilization expressed an evolution of humanity or has it been merely an illusion of progress?  

· What are the criteria for the evolution of civilization and of the individual? 

· Is the psychological and probable anthropological transformation of an individual a real development or it is an illusion (involution) ? What is the relationship between them?  

· What are the contents of involuntary processes and changes in human nature?  

· What are the limits of spiritual growth?  

· Will the individual of the 'new epoch' be characterized by acquiring a ‘super-consciousness’ or by shedding our former humaneness?  

· Is the observable growth of mental disorders individual pathology, the beginning of a pre-adaptation or the fatal disorientation and inevitable explosion of an unavoidable global psychosis?

One of the major considerations when fostering a world/global process is the opportunity to influence collective consciousness by effecting positive changes within individual consciousness during a person’s spiritual evolution (‘global psychotherapy’). The only real force capable of rescuing civilization is to awaken within mankind the necessity of a unified humanistic civilization built upon a common agreement of basic human values. This influence is possible only by acquiring a true spirituality and the development of constructive creative potentialities.

Global transformation of civilization is an objective process; however, it has activated the most powerful forces hindering this evolution. The struggle between forces of Good and Evil has been aggravated. The intensification of disintegration processes will assuredly inhibit the integration of mankind. Therefore, an essential aspect of future discussions in the Zemlyanin Journal  will be to emphasize once more that 

the challenge of civilization is to examine our common humanity  and work

 toward the evolution of a spiritual, global consciousness. 
We would like to underscore that many of Dr. Gostev’s ideas in this book are a result of his being a Project Director of the Synla Institute (Russia) and of his close personal contacts with Dr. Alexander I. Neklessa, who authored the theories of Synla-conception. Dr. Gostev would also like to express gratitude to him for his scientific cooperation and ongoing assistance in developing psychological issues connected with changes and developments of individual and collective consciousness during global transformation. Later in the book we shall speak further about the ideas of Synla-conception.

Part 1 of this book is an overview of the ‘spectrum of problems’ and of the theories and methodologies we feel need to be synthesized to form an understanding of the current evolution of human consciousness. Dr. Andrei Gostev’s seminal work is the ground below this current book. His expertize in the fields of Transpersonal Psychology and Conflict Resolution, and his experience with the Synla Institute have provided him with the foundation from which he has assimiliated and integrated information and concepts from an enormous range of fields. His deep belief in the necessity of discovering ways in which to minimize the human ‘fallout’ from the planetarization now occuring has urged him to provide this unique perspective on human consciousness in the new epoch. This heroic vision has remained the plumbline for this current work. J.C.Tucker and Marsha Gilliland have contributed to these ideas, in many cases substantially, but Dr. Gostev’s ideas and vision have remained the force behind our explorations and investigations.

In Part 1, Mr. Tucker and Ms. Gilliland functioned in the role of consultants;  i.e., helping to identify key issues, raising critical questions, and commenting on topics of special interest to them. In addition, a primary task for Ms. Gilliland has been to clarify Dr. Gostev’s ideas in English and expand explanations of those ideas, so they meet the goal of developing questions within the ‘spectrum’, while respecting the original decision of not attempting to supply answers in depth. We hope this points towards the path of future exploration in the Zemlyanin Journal, which will investigate more deeply the multifactored, multivarient influences on humanity as we enter this New Epoch. We invite participation in the Journal by those concerned with these issues from all cultures and viewpoints.

Part 2 contains a collection of conversations which emerged between the authors from the issues addressed in Part 1.  Specifically, the Conversations clarify and expand principles that were articulated in Part 1 as statements. Mr. Tucker was closely involved in Conversations 1-4, but only peripherally in the subsequent ones. All the authors were directly involved in developing ideas, positing issues and presenting viewpoints from their contrasting paradigms and cultures.

The Appendix contains notes, referenced by page number in the main text. We have not interrupted the flow of the text to highlight when notes apply.

We want to acknowledge Mr. Tucker’s identification of the term ‘Zemlyanin’ as the essential metaphor for our work and for encouraging its retention for this English version. We don’t think this project could have been as rich, at least as we have experienced it, without it.

The Russian references are available in Dr. Gostev’s Russian book 
, which formed the basis for this English project.  

Our joint vision of the ongoing project will reflect the development of not only the issues raised, but also the interaction between the various views and cultures, traditions and methodologies. We believe that this book will be of interest to psychologists, philosophers, sociologists, political and natural scientists, concerned citizens  -  anyone who is engaged in the formation of a global world outlook as an essential element of winding our way through the maze, and amazing, events of our collective human experience.
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Part 1

The Global Context of Civilization’s 

Development
1. MODERN GLOBAL TRANSFORMATION
Are we on the threshold of a global transformation?
We are living a unique moment within history  -  we are experiencing an epoch of active transformation of all previously and most currently existing realities. There is no historical precedent for this process of Global Perestroika, which involves all spheres of life, including the social and informational spheres. Though previous agricultural, industrial and political revolutions resulted in social changes, they did not fundamentally alter the very basis of human existence. Our unique experience is participating in the transition of civilization to a qualitatively new era of human history. 2

This process of global transformation has a surprisingly recent history.  It became apparent during the mid 1950’s that the modern world was different from previous epochs in some important and fundamental ways. During that time international cultural observers and intellectual commentary were emphasizing the development of contemporary counter-cultures. Much attention was given to the beat generation, hippies, psychedelic drug use, the sexual revolution. During the 1960’s, the US and the West embarked upon socio-political reorganization. In the 1970’s many Third World countries demanded cultural and political shifts, which had unanticipated results. In the 1980’s and 90’s, all countries of political and social restriction seem influenced by the thoughts and values of recently developed paradigms.
Humankind stands on the threshold of a new spire in its evolution. This stage has been given different names: Satja-uga (Hindu astrology), Age of Aquarius, Cosmic Era (or New Age Era), and Epoch of Maitrai (a Buddhist concept). Traditionally, the concept of humanity entering the Age of Aquarius is associated with the ending of a historical period. All these names share the idea that this period will lead to the highest stage of humanity’s development.

This transformation’s essence consists of the emergence of a Global Civilization, the formation of people as subjects of the globe rather than of countries (Zemlyanin). 

The frequently used terms ‘global family’ or ‘human family’ no longer seem appropriate or serviceable because of modern differences and uncertainty about the structure and function of the family unit. However, the process of ‘Global Civilization’ does suggest comparing this transformation to the birth and growth of a child, with all the attendant potential (positive and negative), changes and development.
And the Russian term Zemlyanin has a rich contextual meaning, which begins to capture the essence of the emerging global citizen.  It’s root, ‘Zemlya’, means ‘earth’. Thus a Zemlyanin is a person who is globally connected or bonded with the earth. It implies an unfolding human wisdom trying to break through into the world as a whole, through different cultures and different nations. Each culture and nation is carrying important aspects of Zemlyanin within its collective soul. And only by combining these different soul-pictures will we be able to see the contours and wholeness of the human being of the future.

What is the inner logic of the evolution of global civilization?
The integration of humanity into a united civilization centers around harmonious connections between humanity, nature and the planet. Humanity now stands on this amazing threshold and is evolutionary bound.  

As a result, humanity will acquire new organizational principles.  

Simultaneously, opportunities thrive for individual anthropological and psychological transformations; however this situation also includes potentially dangerous and catastrophic outcomes, both for the individual and for humanity as a whole.

How does the conflict between integration and  differentiation effect evolving unity?
As humanity forms this united civilization, we experience a dialectical interaction of two opposite and complementary tendencies: a tendency towards global integration and a tendency towards differentiation (of existing historical realities).  And everything that happens on our planet is the reflection of this struggle.

This can be understood as a projection onto the earth plane of a struggle between good/unity (the growth of negentropy) and evil/chaos (the growth of entropy) - principles inseparable from each other. This fundamental contradiction determines changes, sometimes even dramatic changes, in civilization as a whole. It is evident in the social, political and economic lives of regions, nations and cultures, as well as in psychological, spiritual and intellectual changes within individuals.
 

This transformation is so multifaceted it challenges definition.The process is a dynamic development, a simultaneously rapid and radical change of both individuals and society into something totally and qualitatively new. But we find that the concepts developed by the Synla Institute can be used effectively in meeting this challenge.

The main philosophical idea and purpose of the Synla Institute is to elaborate synergetic models of humanity’s development as a whole.(By ‘synergetic’ we mean:  elements working together, thereby creating some new quality.)  In this view, the world is considered the laboratory of individual and social transformation in the process of globalization. A new level of civilization is characterized by the dominance of trends over facts and of processes over results. Hence, the Synla-conception analyzes complex dynamics of social transformation and formulates meaningful principles which monitor the present and which forecast the future, using history as archetype. This model is a multidimensional synchronic/diachronic map (simultaneous occurrences/occurrences across time) of interacting social realities effecting the process of mankind’s evolution. It enables one to describe the most probable tendencies on local, regional and global levels, taking into account the existence of various corrective influences.

Humanity greatly needs to anticipate and comprehend its own future, then draw appropriate conclusions. And this needs to be done in a rather compressed period. Time is important because the catastrophic tendencies of the process may accelerate and result in a qualitative shift. (So far, the process has been quantitative, effecting individual countries.)  However, humanity as a whole rarely realizes new probabilities quickly.  

A. Neklessa, President and founder of the Synla Institute, points out that conventional concepts (like the acceleration of technological progress described in The Third Wave, by futurist A.Toffler) are inadequate for understanding what is happening in the new global socio-system. They only reflect trends towards the new era.  Extrapolation of political, economic, ecological and demographic realities on the new historical stage is insufficient to reveal the necessary insights and vision demanded by our quest.

The New Age approach also seems inadequate and in some respects even dangerous. (We will define New Age, in general terms, as an attempt at cosmic understanding through defining vertical spirituality without a concept of God.) One way these concepts can be dangerous is the current proliferation of workshops which promise spiritual insight and access - but often their attainments are superficial, too easy and comfortable psycho-babble, which distract participants from doing truly deep, personal spiritual work.

Toffler’s image of the near future exposes social phenomena’s opposing impulses. While he promotes tendencies such as de-standardization and de-specialization, information (touted as the future’s new wealth) requires centralization of databases and defacto standards and specialization to reduce info-glut.

Futurists tend to see only one end of a polarity; however, it is essential to simultaneously focus on the opposite end. It is this very opposition which is the key issue.  It is the dynamic between the poles which will provide the defining effect. In fact, most of the one-sided characteristics being decried by futurists are the very basis of the emerging socio-political structures, because the cultures of information and economy are coalescing. Most restrictive and coercive elements of modern societies are being revitalized, but this is disguised by the rhetoric of ‘information as insight’ and ‘knowledge as a tool’ for the elite.  It is of vital importance for humanity to consciously acknowledge and allow for such ecogenes of the future in existing social, economic, political and personal perceptions. (‘Ecogene’ is a metaphorical term indicating those current elements which influence our future.). The humanistic and creative content function as a corrective factor for the future. 

The full content and extent of the developing global transformations and of the 21st Century are not clear.  A new level of human existence is unfolding and the path to this new era has not yet been described.
Can we anticipate the new epoch?
Attempting any insight about the future requires a deep study of global interdependence. The world transformation means something more than the sum of particular trends. Social tendencies in ideology, policy, economy and personal aspirations are only some aspects of this holistic process.

The essence of a new form of civilization is the following:  we now have interrelationships of separate socio-systems, that is, of different regional, national, cultural, political social subjects.  But we are beginning to see a process of human transformation into a global community  -  a synergetic system of united, social global organisms. This gives humanity a totally new quality.

In fact, previous forms of civilization are disappearing. This may be the macrocosm’s self-organizing process, functioning because existing social realities have acquired involutionary features. We are witnessing humanity leaving the world of industrial/material civilization.  (Though we are still in the midst of the Information Society, historical pattern indicates that it is also a short, transient stage of development. The reduction of information and standards necessary for database management is at odds with the rich diversity and customization which global transformation is beginning to reveal as its core identity. )  Exhausted traditional institutions  -  social, economical, political, ideological  -  are vanishing. Our planet’s revolutionary changes testify to the end of conventional, historical understanding of separate regional/cultural nation-states with their own political, ideological, socio-economic structures.  

Today’s crises dramatically demonstrate that positive opportunities no longer exist in current or previous forms of civilization. We seem to have exhausted choices arising directly from these forms. Experts compete to invent ways to stem the rising chaos, but successes are minimal and those which exist usually are based on a quite different hierarchy of values than traditional ones. More often, ‘new’ ways of reconfiguring or retreading old patterns result in even more chaos. For example, we can see this chaos in politics through the crises of subordination and dominance in intergroup relations, such as the conflict in Bosnia, the positions of Zherinovsky in Russia and the lack of concern for human welfare by most transnational companies.  (However, a  scant few international companies presage the new epoch of the Zemlyanin by exploring new business values, reflecting new paradigms of consciousness, recognizing the relationship between long term corporate health and the health of its employees, community and environment. Some of these are Body Shop, Ben and Jerry’s, and Stoneyfield Farms.)

Humanity has now reached a crucial boundary, abandoning former postulates and practices and transitioning to other principles of function and organization. New, un-historical principles of self-organization are required, particularly principles that create and foster self-reliant, self-sustaining, process-oriented, interrelated global communities. (The concept of Deep Democracy, as articulated by Arnold Mindell, The Leader as Martial Artist, provides an example of such a vision.)  Thus, the transition to this qualitatively new epoch is provoked by exhausting civilization’s historical alternatives. This transition through new principles means the historical imperatives of extra-state political subjects now determine the origins of 21st Century transformation. All traditional structures will transform into an increasingly complex global political, historical, multi-dimensional social reality. 

What are the ethical implications of a unified global civilization? 3
The main determinant of the multidimensional, contradictive process of global transformation is the movement to confirm common humane values. This would foster a global community in which moral/ethical principles are the main regulator of human relations.  

Later we will detail this in respect to spiritual growth, but for now it is important to underline that such moral/ethical principles have nothing to do with legal/judicial issues or cultural rituals. Rather they reflect deep feelings and experiences that all persons are absolutely important and essential  -  for each individual and for the whole universe. Such a Deep Ethic would make it impossible even to hurt others (to say nothing of killing or torturing them).  For us, it is self-evident and undeniable that nurturing such principles within individuals is primary and allows the development our full human potential.

Only such a moral/ethical foundation as this can resist the catastrophic tendencies that have characterized humankind’s development in the past.  These tendencies are clear in the decline of humane values in governments and trans-national companies, by the proliferation of wars in Third World countries, by massive hunger in Africa resulting from internecine conflicts and ignoring ecological reality. Awareness of the world’s catastrophic directions and sharing concerns, both in terms of emotions and facts, is growing stronger.

At the same time, it is tragic that few understand the disastrous consequences of infringing on the moral/ethical basis of existence. The lack of this is all the more disturbing since the moral demands of most religions contain a surprisingly uniform list of ‘cosmic rules’ - human understanding that world cultures and historical imperatives/outcomes have individually and collectively identified as fundamental to the well-being of our souls and the sanity of our communities. Yet, we have failed to inculcate our political and social mores with these essential lessons taught by our philosophers and saints.

One main reason for this is people’s uncertainty about their ability to effect their future, to influence evolution and civilization’s development. We think that, not only does this ability exist, but our influence can be constructive as well as destructive  -  premeditated or not.  

For example, it is essential to perceive the developing, complex causes of an ‘evil will’ which is about to manifest in an organization or socio-system.  And to be useful, this perception must be timely  -  early enough to effect a change in the dynamic.  So, it is necessary to understand and to predict the transformative direction of sociosubjects on all levels. This includes regions, states, nations, cultural worlds, such as European, African, Asian, Latin American, Islamic, Slavonic. It is necessary to ask: what dangers are still waiting for civilization and is it possible to avoid or prevent them?

In order to address these questions meaningfully, we must analyze new phenomena in the development of humanity. This may assist us in predicting various tendencies, at the beginning of the 21st Century, which will, in turn, help us identify possible crisis points in civilization’s development connected with unpredictable, broad scale, dangerous, social and anthropological/psychological changes.

Let us consider key ideas concerning the nature and mechanisms of current global processes.  In particular, it will help us to reflect on the deep socio-cultural-political-spiritual mechanisms of modern phenomena in the First Worlds (such as Russia, Europe, US, Japan), as well as in the Third and Fourth Worlds of underdeveloped and indigenous peoples (such as Korea, Equador, Pakistan, Bangladesh and Ethiopia).
2.  THE SYNERGETIC PLANETARY PROCESSES
The global transformation of humanity is a manifestation of a discernible planetary process which has objective and subjective components and a multidimensional substrate. 

The objective component consists of : (a) the development of each element of synergetic, planetary systems in their close interaction, and (b) the development of the whole macrosystem in the context of the evolution of the macrocosm. All components of our planet have their own development program according to the evolution of the universe (and according to God's total plan of creation).

The subjective component consists of two types: (1) regularities (laws) of the historical process and (2) people’s choice for what is assumed to be progressive development. Of the first, known historical regularities include such dynamics as the role of dialectical contradictions within a particular society or between nations, cultures, or countries. Unknown historical regularities, however, may be even more important; for example, the effects of implementing a specific political doctrine, such as Marxism, into the eco-political life of a particular society. Of the second, perception, both individual and collective, of what is progressive development may prove to be a great illusion. 

In exploring the objective aspect of history, modern scientific data, as well as ancient philosophical and esoteric knowledge, allow us to hypothesize that Planet Earth is a united, synergetic organism, with the following macrostructure: 

First of all, the planetary body is a living being, including, minimally, the geological substrate, hydrosphere, atmosphere, and biosphere of plants and animals. The planet has an energy-information vibration which may be considered analogous to planetary consciousness. (It is interesting that in altered states of consciousness, people often experience an identification with planetary consciousness.) The earth is an integral, complex cosmic organism developing in various aspects: geological, biological, sociological, technological, economic, ecological and less appreciated, energetical.  

At present we know very little about bio-psychological analogues on the cosmic level; however, the idea of considering the planetary body as a living system is of extreme importance, for the process of any living being is birth, development, death, (perhaps) rebirth (on some level of reality).  In any case, it is a transformative process that appears beyond our ability to manipulate or fully comprehend.

There are some indirect verifications that the earth is a living being. As an example, we can take laws of connection between emotional/behavioral states of people and natural calamities. The Russian physicist and lead researcher, I. Yanitski, investigated the connection between national conflicts and earthquakes. In Russia, this was found to be absolutely illustrative - earthquakes are correlated to conflict in different parts of the Caucuses and Asian Republics. Or we can see the increase of accidents influenced by total geophysical processes which are themselves influenced by negative mass emotions. The response of the earth to humanity reminds us, not only of a reasonable being, but also of a solicitous creature. The latter we may see in the fact that certain catastrophes have specific meaning either because they block some events or stimulate people to mental intensity and arousal; for example, Chernobyl made the consequences of a nuclear war real and immediate for people.

We seem to see mutual influence occurring: the morality and behavior of people influence the earth, which in turn influences the consciousness and behavior of people. Clearly, conflicts in this relationship require intense investigation and resolution. We need to understand the reasoning ability of the earth’s subsystems (elements of structure, humans, minerals, atmosphere, geophysicality), with special emphasis on nature as a whole. We need to give special attention to the hydrosphere, particularly in connection with water’s ability to record and to store information, and the atmosphere, with its most complicated physical-chemical reactions.  But the worlds of animals, plants and minerals are also important for understanding the planet as a living being. Unfortunately, we know little about these issues  -  and for the most part they are considered beneath the purview of the established range of critical inquiry.

The next component of this synergetic macrosystem to deal with is humanity as-a-whole). Humankind is also a united (single) living organism. 4 The ideas of Vladimir Vernadski
, a Russian philosopher and scientist of the early 20th Century, and of Pierre Chardin, who is widely known in the West, see humanity as a united energetic-information field (the noosphere). The individual psyche of each person is part of this integral energetic-information field. The human brain is to a great extent a receiver/transmitter. Today we can perceive humankind as a united, energetically and informationally open, synergetic, dynamic, multilevel self-organizing system. This system has basic analogies with the development of biological organisms (the principle of “anthropo-structuralism” as defined by Neklessa). It has a nonstationary development. Its goals are mostly unconscious, and the methods for realizing these goals have a capacity for self-correction. Some examples of this self-correction are: globally, AIDs; regionally, an increasing birth rate of boys before wars. This system also has self-improvement and self-perfection/protection on the basis of selected differential feedback.  In this sense any group-subject is humanlike.  

We might consider an analogy in social metabolism, the dynamic between biological and social systems.  For this the works of Karl Marx are useful, if flawed. Or in contemporary thought, P.Shikhirev, noted Russian social-psychologist, emphasizes that society exists as a living organism due to a constant internal and external social metabolism
. This metabolism is an exchange of all  possible products of communication between people, as well as between people and nature. The relationships between such metabolic-like exchanges determine political relations in any society, with the most significant role belonging to the exchange of information, to sharing ideas, values, representations, myths and images.

We would like to emphasize that viewing humanity as a united subject includes not only all living people, but also those who have died. Those who have already ‘passed through the veil’ can be included in the united body of humanity without metaphysical hypotheses, since all people are currently participating in or have in the past participated in creating history. Future descendants are also an integral part of mankind.

Another component of the planetary synergetic macrosystem to consider is the numerous parallel worlds (realities) of physical nature. There is an astonishing commonality in esoteric knowledge throughout history which asserts the existence of such parallel realities. These worlds, inhabited by beings of unknown nature, can themselves be considered as living systems with a certain developmental logic. The most significant worlds have substructures of the divine and the demonic. In this connection, I would like to point to the old philosophical idea concerning the existence of a metahistorical process, detailed by the Russian philosopher Daniil Andreev. History is considered as the projection of the struggle between providential and demonic forces; in other words, what is occurring in our reality depends on events which are happening in certain spiritual/metaphysical worlds.

So we can say that the system, planet earth, can be considered a supra-complicated being. In practical terms, its nature has not been described yet (even in religious and mystical conceptions). All elements of this macrosystem can be considered to be living beings which have an analogue of consciousness. And all elements of this huge organism are closely interdependent.  

In addition, planet earth itself may be part of the macrocosmic system. In this view, all components of the living supersystem are included in multilevel and multi-aspect interaction with the universe and are involved in its evolution, particularly in the dialectical struggle of the cosmic forces of good and evil. For example, it should be of no doubt today that humankind is connected with the development of living matter in the universe. There are many cosmic maps explaining the development of the universe, including: Eastern-type views which often deny any difference between good and evil in this development; the Judeo-Christian view which places creation totally in God’s hands (whatever physical laws He established to accomplish it); and the traditional scientific view which generally accepts evolution, but without subscribing to parallel worlds.)

A valuable approach to the world process is being worked out by Arnold Mindell.  He envisions a process of Deep Democracy providing a conceptual framework which incorporates all perspectives and relationships (human, mythical, psychological, spiritual, political, sexual, economic). These are seen as retaining valid roles in meaningful, fulfilling dialogue, resulting in a humanity authentically concerned with judicious and equitable concern for human enrichment.

3. EXTERNAL DIMENSIONS OF HISTORY; 

NEW MEANING OF EAST-WEST RELATIONS
The development of mankind has a specific role in this world process: it is the greatest single influence upon it. In its turn, this development is influenced by the world process. Humankind influences its own development indirectly, by influencing the world process and more directly, by influencing its own development through choices.

As we have seen in the previous section, there are a huge number of factors effecting human events. There are inter-civilizational factors, such as the well known socio-economic laws of historical processes and evolutions of consciousness. There could also be out-of-civilizational factors; for example, noosphere structural change under different cosmic influences may complicate the dialectics of human integration-differentiation.

The historical process, to a great extent, is determined by interaction between two types of socio-systems  -  closed/static and open/dynamic. The most complete development of this idea has been done by Synla-conception, which describes the global social organism functioning on the basis of a continuous dialogue between two asymmetric styles of sociosubject existence. (A sociosubject is a subculture organized around a value or insight, such as geography, community or age.) These styles are defined by the socio-homeostasis between a society and its environment. They have resulted in two world outlooks  -  Western and Eastern. East-West relations are considered the permanent dialogue between left and right hemispheres of mankind's ‘global brain’. In this case, the metaphor ‘humanity as an organism’ is replaced by a metaphor of the brain. By using the metaphor of individual consciousness, we may address the dialectical nature of humanity’s collective consciousness.

The dynamics of a socio-system depend on its characteristic defenses to other competing and/or alternative socio-systems. A Western type of socio-system develops a different set of multi-functional components from an Eastern socio-system. Evolving, successful socio-systems can recombine essential cultural, political and mythical elements allowing it to adapt to threatening situations (external and internal), thus providing a protective, self-perpetuating and self-organizing ability.  

The Western mode has the following characteristics: (1) intensive, yet controlled, social and intellectual dynamics; (2) apparent democratic participation, freedom of personality and individualism; (3) tendencies toward socio-economic progress,  political manipulation and power; and (4) technological management of nature and the environment.  

The Eastern type isolates itself, constructs various defense mechanisms, unifies the internal structure and makes it hierarchical. Characteristics of this socio-homeostasis are: (1) minimal and monotonous social dynamics, mostly cyclical, with a deliberate repetition of social scripts; (2) centralization of social life as service to the state/society over and above the individual; (3) tendencies to maintain stability of social environment without concern for the danger of stagnation; (4) an orientation toward preserving and not intervening with the physical environment; and (5) engendering a totalitarian political structure and maintaining a state-administered distribution of property, communality, and other socio-economic assets.

The Western mode appears more open and dynamic, while the Eastern ethos appears more respectful of and integrated with its cosmos. Dynamic socio-systems claim to be more adaptive to radical changes of internal and external situations, aimed at economic growth and political opportunity  -  while static socio-systems allow for unspecified, generalized defense patterns aimed against various agents of instability. Both of these protective social systems are cautious, limiting contacts with the alternate environments that threaten their inherent stability.

The Synla-conception suggests that the internal and external dialogue between these two types of socio-homeostasis pierce the whole of history, determining the development of cultures and societies, defining a society’s transition from one basic strategy to another. This concept effectively describes the passing of six steady, qualitatively different forms of social organization: (a) nature (plant growing and cattle breeding), (b) physical force (natural resources and trophies), (c) goods (money and techniques), (d) industry (energy and transport), (e) information (time and number of interactions), (f) creativity (potential of personal intellectual activity, spiritual ecology and health).

The whole of history shows this continuous West-East macro-interaction as mutual intrusion: (a) various great migrations of people in antiquity; (b) the expansion of the West to the East in the Hellenistic epoch (Alexander Makedonski); (c) movement of the East to the West in subsequent centuries (such as the intrusion of Arabs, Mongols); (d) movement of West to East in the period of geographical discoveries and colonization; (e) movement of the new East to the West (socialistic ideas and demographic expansion  -  forming the socialistic world); (f) movement of West to East during formation of a global economic system (modern technology).  

Today we have intensive interpenetration of the West and the East.  The effect of West on the East has resulted in a technological revolution.  These geo-cultural migrations have transferred significant spiritual values, which seem to be seminal in the psychological and social preparation for a global revolution of human consciousness.

It is necessary to note that contrapositivity and divarication (contrariety, binarity) are main principles of physical reality’s organization. Therefore, dialogue (binarity) is a natural characteristic of any socio-system. All social space is formed as the result of a dialogue between different types of socio-homeostasis. The dialogue varies according to the type and conviction of the socio-systems engaged in conversation. Binarity (based on of the holographic principle of repeatability of the whole in its parts) is displayed on all levels of socio-organization  -  from the structures of family through the political currency of right-left dialogue (radicals-conservatives) on internal policy, and contemporary East-West opposition of foreign policy structures prior to Perestroika.  This binarity extends itself to Eastern regional sociosubjects and, finally, even to a bipolar model of postmodern reality.

Any collective combines basic principles of social organization on different levels.  The  functional asymmetry which appears on each level provides the dynamic integrity of the individuated socio-system. (However, this asymmetry may act as a deforming factor.) Any particular socio-system’s specific mode of existence, its features’ processes, arise from the specific character of the internal interaction of its homeostasis type on all levels of its social organization.  In other words, its mode of existence is created by summarizing and generalizing the asymmetric functioning of sociosubjects on its different specific levels (for instance, within the framework of a specific country).

Each type of socio-homeostasis has its unique function in balancing a particular socio-system’s life. The Western type of socio-homeostasis protects a socio-system from stagnation by impelling transition. Its danger, however, is in rushing into transition to which the society cannot readily adjust. This causes displacement in all aspects of the society, including but not limited to psychological and economical displacement. The Eastern type, because it denies linear development, can act as an inertial factor, protecting a socio-system from excessive acceleration. It assists by slowing the transition of a collective subject (and humanity as a whole) from one level of social organization to another. But its danger is causing cyclic and involutionary (regressive) processes.  As a whole, the binarity of communities’ homeostasis promotes and provides the integrity (wholeness) of social systems.

One should take into account that increased tension can provoke this basic binarity to induce neurotization and psychotization during transitional states of a socio-system. During these periods, social crises, inter-ethnic conflicts and wars arise. In such phases, it is urgent to harmonize the interaction of modern and archaic conscious and unconscious mentality of both the individual and the collective. Any conflicts must be transformed into cooperation. At present, this is possible because the independent development of sociosubjects is over. A.Neklessa talks about humanity as-a-whole striving to preserve integrity as a living being and desiring to overcome socio-neurosis and socio-psychosis. These profound and uniquely human yearnings provide an important insight and opportunity for global psycho-therapy  -  a healing process directed at the full composite of the human condition irrespective of the socio/cultural types that coalesce the individual and/or community.

However, civilization’s developments are determined not only by the above mentioned dialogue, but also by the hemispheric paradigm  -  a global tetralogue, East-West-North-South in a four-sided discussion. The formation of a united global socio-system does not mean the destruction of binarity, but assumes a sequential harmonization of  West-East and North-South relations. Currently we can see that North-South harmony is being attempted in economics and politics.

A permanent dialogue between the Western and the Eastern modes of social existence provides an opportunity to establish an important global process. There is movement between the significant continental distinctions, both objectively and subjectively, as the historical world process unfolds. Objective synchronous space physically traverses actual spatial localities and environmental differences, while subjective space transfers intellectually and spiritually between the continental cultural aspects. History is the integration of global space-time, the temporal/temporary self-organizing of a socio-system. Let us now consider further the temporary (diachronic) factors of the world process.
4.  THE INNER DIMENSIONS OF THE WORLD PROCESS
Considering humanity as a main component of the planetary macrosystem allows us to analyze the subjective aspect of this world process. First of all, this aspect is reflected in the choice (aggregately and often unconsciously) by any collective sociosubject, or by humanity as-a-whole, of what it will consider development. There are many influences on the options and interactions available to the planetary macro-subject. This choice is dependent on relationships between all components of the planetary subject. This includes intergroup interaction between various levels within humanity, interaction of people with nature, with parallel worlds, with the cosmos.  

The last two aspects are very important for the fate of mankind since it is connected with people’s conscious choice for contact with the divine or the demonic world. That is, humanity chooses how good and evil are manifested, and in so doing determines a course which will attempt a total spiritual transfiguration of humankind or which will simply not care about spirituality. Also, parallel realities may contain forces which hinder the divine cosmic evolution of mankind, provoking global catastrophe.

In our view the core of the world process is the perennial philosophical question of the relationship between free will and predetermination. The concept of fate, which so consumed the thoughts of ancient philosophers, remains unclear even today.  The fate of any subject is a result of paradoxical interlacing of free will and predeterminates.  Fate is like a tree, with a subject choosing the branch which will be his own route; that is, the possibilities seen as available for the individual are limited to the possibilities available within the paradigm of the group or society.

A particular collective’s history can be understood in the framework defined by the spectrum of the collective’s potential opportunities.  Selection among these potential opportunities and manifestation of the option selected are realized through interaction with other codelike programs. These programs are sociogenes (incorporated in or inherent in a social system) containing that socio-system’s potentials for development and the associated perceived free will. That is, the history of world civilization is predetermined by the interaction between human free will in general and all the components of civilization’s sociogenes. The result of this interaction is expressed in any sociosubject choosing among the alternatives for its own future at critical moments of its history. (We should note, however, that the use of freedom could be, in turn, predetermined). It is known that when a system passes through unstable conditions (bifurcation points), there is a high possibility of changing the system’s structure through even small effects (leverage points).

Self-developing system synergetics have a set of possible lines of development. In this sense it is possible to speak about a sociosubject identifying and choosing its own fate, then seizing it by means of particular actions in a certain moment, for it has many alternate fates. The linear model of history is an illusion.  It is clear that the total history of world civilization develops from the interlacing of chosen ways of development by all collective sociosubjects.  Unfortunately, judging by the world’s current situation, humanity is choosing a way which is bringing its demise.

 The life of any organism has a beginning and an end. Civilizations too are born, grow up and die. At any moment, history is passing through a labyrinth, possessing an entrance (beginning of history) and exit (end of history). Neklessa points out that history’s output is a point displaying the collective will of a whole people (perhaps unconsciously). The result of humanity’s summarized voting could be: (a) an escape from history’s labyrinth, or (b) a repetition of its web.  

This reminds us that a conscious examination of the nature of human existence and of ‘cosmic moral law’
 suggests a priority of human interdependence over separation. The way to avoid the illusion of separation is to be aware of the integrity of the individual in his relationship to and as part of the human organism.  

The existence of a proposed global civilization (ZEMLYANIN) is connected with the problem of the world’s end. 5 Information about this is extremely inconsistent, even from prophetic sources.  What might it be?  The wreck of existing forms of civilization in a global catastrophe or only a changing of historical eras  -  painful, but not fatal to humanity? 

If we consider world civilizations as having passed through successive macro-eras, sometimes evolutionary, sometimes involutionary, may we ask why humanity is given repetitive opportunities? May we ask whether humanity’s free choice in relationship with the divine is being examined? If the world civilization’s examination is not passed, then civilization is condemned to pass through the next historical labyrinth (here we can recall legends of Atlantis and Lemuria, whose civilizations evidently failed to pass this examination). Perhaps all previous civilizations have not passed this examination, primarily in the sense that they failed to construct their civilizations in harmony with principles of cosmic dynamics. They broke basic principles for humanity.  

P. Russell, in The Global Brain, Speculations on the Evolutionary Leap to Planetary Consciousness, connects the idea of examination with consideration of religious and moral issues, existing situations on the planet and the evolution of the universe. He emphasizes that the crises of civilization can perpetrate its wreck and collapse. Then millenniums are required before it can regain the pre-existing level; indeed, it may regress even further. However a crisis also can be a catalyst, pushing humanity to a yet higher level. In other words, the transition to the new stage of world civilization will not be without problems:  it could be the end of current history and begin a repetition of the historical labyrinth, or it could herald entry into a completely new history of humankind based on a qualitatively evolved level of human consciousness.

If we can transform ourselves into a global civilization, humanity will function by different laws of development, beginning a new level/phase of history. We would like to emphasize that just prior to its end any stage of history is accompanied by an increase in humanity’s perception of its freedom in choosing its path. During this phase, humanity accepts responsibility for its own fate, and becomes a creator of its own future for the first time. Civilization’s main choice is between the dominance of the divine or the demonic on the planet. And this choice generalizes to the entire planetary macrosystem’s development, since esoteric knowledge tells us that planets, planes or levels of being, exist which are either paradisical or demonic.

The reduced accuracy of futurists seems to be connected with this increase of people's free will.  

This hypothesis supports the idea of an examination of humanity. It is hard to have ‘too much free will’, but this challenge comes from God because He gave human beings freedom. It means hope for humanity, but at the same time the danger of the choice between good and evil is the temptation to define good and evil subjectively to please ourselves. Neklessa points out that humankind has passed this temptation in the past by referencing acceptable lifestyle and authority, but it could stumble on its own freedom to choose at any time.

The problem may become more difficult with intensification of influence and interference from other worlds (to illustrate, we still do not know what a UFO is). There is no doubt that the testing of humanity will become more and more intense. The 21st Century will be a challenge to mankind; therefore a global catastrophe (an analogue of the death of humanity) should not be excluded. If collective consciousness/unconsciousness is overwhelmed with evil, it is inevitable that someday the evil will be actualized and manifested externally. In this sense, cataclysms and catastrophes are chosen by people. Social processes are interrelated more closely with geological processes, such as ecology and geophysics, than it is assumed today.

The primary mechanism functioning in this historical choice is to a great extent determined by the fact that humanity has collective memory as well as memory of its separate components, memory-as-a-whole (social tendencies, political traditions, shared myths and ideals) and individual memory (sociosubjects). To speak more generally, the global mind of the planet has a memory. However it is only possible to speak hypothetically about the global mind’s depth mechanisms.  

It is possible to consider, for example, that the noosphere contains peculiar matrices, which are coding information gathered from all social spheres and all levels of human interaction. The sum of all this is the historical process itself.  

We can name such structures noogenic matrices.
 They belong to a particular collective sociosubject, have their own aims, contain sociogenes of development of a particular global, regional, state, or local subject and are constantly corrected by occurring events. On a global level, the noogenic matrix is a historiocode. A noogenic matrix is a syncro-diachronic model which is coding history on the basis of the principles mentioned above. Such matrices (together with the actualization of some unconscious content) also influence the social environment, thus influence the decisions of groups at points of bifurcation.  In such moments, the noogenic matrices function as multiplane dialogues between the basic types of socio-homeostasis in a particular socio-system.

Thus, a matrix of social memories exist. This matrix influences a current choice that determines particular events. Understanding the nature of such matrices is difficult because they involve studying such conceptually indefinite realities as collective fields of consciousness (for instance, general group spiritual atmosphere, collective psychosphere) and exploring their ontological status.  

Today there is evidence that individual consciousness is interrelated with energetic-informational fields of various levels, up to the levels of the united field of the universe (the highest reality). This energetic-informational continuity is understood to be the essence of the ontological aspect consciousness (of a subject of any level, as a carrier of appropriate energetic-informational condensation.

The individual consciousness is the energetic-informational potential of a person capable of supplying his integration-differentiation with the macrocosm and with its structural components. This integration-differentiation occurs by means of complex polyvibrations.

Though a human being may have the potential of being fully integrated with the universe, at any given moment only various aspects of him are so integrated. We are sure that science will soon demonstrate that the psychic realm has the nature of a field. For example, the widely used term ‘thought/ image’ reflects such a fieldlike (ontological) aspect of consciousness. This reflects the various, thin energo-informational vibrations and reflects individual consciousness as a holographic fragment of cosmic consciousness.  More and more often psychic energy is understood as a particular case of cosmic energy. The psy-field is likely to be a complement of the physical field.  

The term egregorial structure, defined for example by Daniil Andreev, seems to be rather heuristic. He proposes that it is a formation  of another nature of matter, arising from psychic emanations of large collectives.  These may be tribes, states, political and religious organizations, potent subcultures honing their own myths and jargon.  From this definition it follows that events occurring in the history of people and states, as well as sociosubjects’ collective consciousness/unconsciousness, influence the nature of an arising egregor; that is, it influences some fieldlike formation. The egregor in its turn, influences the formation of a collective sociosubject’s particular qualities which determine certain events (specified problems in the fate of peoples or other social groups).

The formation of egregorial matrices also depends on cosmic, geophysical and astrological conditions. In other words, the fields of collective consciousness/ unconsciousness are matrices on which historical information of the pertinent group subject is recorded. Such recorded information effects social processes, and, respectively, influences the future.  So we can speak about the sort of deep and thin material substrate of group social memory. Such a matrix has a particular energo-informational potential, varying under the influence of objective events and manifestations of a collective will of people in their actions and mentality. For example, it is difficult for a country to evolve democratically without pain if it does not have democratic traditions, and if its collective memory contains too much violence and compulsion. (This can be seen occurring in various Latin American and Eastern European Countries, as well as Russia.)

The egregor matrix is an inalienable component of the mechanism of inevitable punishment for previous actions (the ‘karmic’ boomerang principle).  It helps us understand how this eye-for-an-eye principle functions, whether it is referred to as karma or as the “wages of sin”. Without biasing the term towards a particular cosmology, we might refer to this principle as the Law of Consequences, Overt and Subtle. Regardless of the term used, the egregor matrix’s involvement in it’s function is far from revealing the entire mechanism of this principle.  In particular, the mechanism by which evil produces evil (“what you sow is what you reap”) is connected with the idea that the potential future is a part of the present. It is coded into it and becomes the real future. (Thus, we can see why it is impossible to make people eventually happy through strategically applied cruelty and violence. Action based on “the end justifies the means” always seeds its own destruction.)  

In addition, a subject’s collective ‘karma’ provides something like a corridor in the freedom of choice, narrowing the spectrum of opportunities. This also suggests that abrupt changes in the fate of a group sociosubject (positive or negative) are impossible.  We endure the consequences or enjoy the rewards of what has been done (“sins of the father . . . .”). A case in point is, the difficulties of Russia in overcoming its totalitarian past. But we would also like to emphasize that retribution for previous actions can be significantly deferred,
 even forgiven.  (Though Eastern philosophies do not reflect this possibility, the Biblical Old Testament contains numerous examples of both individuals and whole peoples either paying for breaking divine law or being forgiven for doing so  -  thus avoiding the consequences  -  by showing a true sorrow and regret and then by realigning themselves with God.) 

For a deep understanding of this world process, it is very important to investigate the mechanism by which all the matrices of active social memory interact with the field energetic-information level (in their relation with the ‘karmic’ principle). This analysis should be combined with conventional understanding of the functioning of collective consciousness/ unconsciousness.

5.  FUTURE TRENDS OF GLOBAL TRANSFORMATION
There is an unceasingly legitimate concern about the expansion of current world conflicts. These are a complex set of crises and confrontations between fundamentally different cultures and competing civilizations, between civilizations defined in terms of their respective ethos structures. This requires an alteration not only of our customary image of the world as a set of inert stereotypes in public consciousness, but also of our existing considerations and representations regarding a global future for humankind. This difficult intellectual problem is compounded by our limited ability to comprehend the events and processes of global transformations which are rapidly unfolding.  

The resulting realities are interpreted ambiguously. A frequent response is to simply accept the complex interpretations in the hope they will resolve themselves through benignly providential evolution. But Synla-conception considers this New Age naiveté inadequate. The image of an emerging global, humane, just, equitable humanity to a great extent is currently an illusion. We are skeptical of the popular vision that an automatic process will result in constructive human evolution. Attention and accent needs to be put on rampant instabilities conspicuous in the modern world. The accelerated intensities of globalized social deterioration, technocratic impositions, and environmental degradation have far more potential influence than is currently estimated.  And they are even more capable of interrupting humanity's impulse toward an empathetic transformation of individual and collective consciousness than is generally thought..

It is important to simultaneously hold awareness of the intense complexities causing transformation, rather than to escape into comfortable, but inaccurate, simplicities.

We can understand history as a projection of a particular global socio-system and as an effort of mankind to work through the labyrinth of potential opportunities. This allows us to realize more deeply the dynamics of historical realities  -  especially the deviations and involutionary processes, with their characteristics and laws. Such understanding also allows use of historical data for monitoring (modeling) the future. This is especially true when a sociosubject is passing the crisis points in which active manifestation, confirmation, or ignoring of new reality is taking place. As a whole, the most probable reality of global transformation is only apparent as the process actually unfolds.

Seeing social contradictions objectively helps us forecast the main tendencies of global transformation. Such forecasting is still important for a theory and practice of conflict resolution. For example, we can look at what is occurring in Russia and compare it with world tendencies. That aids our understanding of the Russian situation  -  past, present and future.  

One way of gaining a sense of the future is to reflect upon potential objective variations of humanity’s development. Moreover, it is important to realize that the very act of monitoring the future will influence tomorrow; in a sense, it helps to control processes. Finally, future forecasting allows us to reflect on the burden which a new level of consciousness will impose on people. It will descend as a qualitatively new reality. That will be true future shock.

Global changes will effect all domains of people’s lives and will inevitably lead to the psychological, intellectual, emotional, behavioral, and social pre-adaptation of humanity to a new form of civilization. The individual is already involved in the process of pre-adaptation to new reality. However there is a great probability of total disorientation caused by losing important stereotypes of thinking, feeling and behavior within the frameworks of national cultures. Cultures even now are enduring changing psycho-sociological status, as well as new social realities. The occurring changes are qualitatively different from those in the current popular understanding of ‘future shock’. Difficulties of adapting to new dimensions of reality are potential sources of global conflict during the transitional period of any civilization.  

It will be useful to look at critical dimensions of global transformation active in the world and viewed through a historical/cultural lens that amplifies the opportunities for conflict, as well as enhanced human relations. (These considerations can be identified by reflecting on the current Russian experience.)

A New Policy

Understanding policy as process is very important during this transitional period. Usually, socio-political collisions in history were induced by the interaction of waves of civilizations; for example, the move from the agricultural to industrial periods. The coming Third Wave of civilization could produce a series of social, political, and even military battles. (Note that the situation in Russia is a good example of such collisions.)  

The new policy is characterized first of all by moving away from conventional political paradigms, from the typical balance of forces, geopolicy and political-ideological blocks. There will be new subjects of international relations qualitatively different from the former ones (states). A vast number of sociosubjects organized around the most varied bases will arise. Various social, ideological, economical, psychological, and other structures will occupy the role usually taken by political subjects. (One example of a new economic structure, the reorganization of transnational corporations in the required direction, is already happening.) They are less hierarchical and more flexible. These form temporary substructures which have independent connections with the external world. These substructures may not coincide with geographical boundaries; they may have, not only a different size, but a different function. (A prototype of such a political subject is the Vatican possessing influence incommensurable with its place on the geographical map.) Hence, politico-geographical dimensions are superimposed on politico-out-of-geographical ones. Separating a group socio-subset’s space-time from geographical space-time illustrates the complicated dialectics of integration-differentiation involved in forming a globalized humanity.  

Neklessa articulates a concept of ‘World Policy Polyphonism’, which states that all global voices have authenticity and should be equal in their opportunity to express and add dimension to the discussion. (Dr. Arnold Mindell’s concept of  ‘Deep Democracy’, as expressed in The Leader as Martial Artist, is comparable to Neklessa's ‘World Polyphonism’.) All insights do not have the same import and/or value  -  but rather every voice has inherent value and a meaningful role that needs to be heard in forming the New World.  

The formation of a multi-dimensional global socium would destroy conventional political structures.  New structures of authority transform into illusion our conventional ideas about the subjects of international relations (political powers) and about the control of world policy.  Already we can see the growth of out-of-state structures (political, economical, ideological, and other non-governmental, public organizations). These groups have growing influence. The emergence of new subjects and their effects on international relations will result in strengthening their competition with traditional national-state structures. It follows that non-traditional structures of socio-political institutions and power structures will force massive decentralization.  The initiative will go to the more nimble and responsive entities.

 In other words, state policies will be more and more individualized, changing into policies that influence separate social groups. That will result in decentralizing authority, as well as in superseding classical forms of democracy. One may note that this tendency contradicts the idea that humanity will become a united political force. Such a complicated and polyphonic political reality will become increasingly multi-dimensional and dynamic. One should also stress the problems involved in attempting to form a world government  -  not only how it functions, but who is in positions of leadership and authority. The political elite will be functionaries of powerful international bureaucracies, nationalized agendas, and transnational corporate interests. We can easily imagine the following tendencies flowing from this new political dimension:

The actualization of North-South relations will change the essence of East-West relations. Already, the role of the Global East has passed from the USSR to a community of states appearing in the Asian-Pacific region (Pacific Community of Nations). The role of the Global West goes to a community of states, appearing in the guise of a united Christian civilization of North and South America, as well as in Europe (an Atlantic Community of Nations).

This is an objective part of the world process which, logically, has deprived Russia of the status of Great Eastern Empire and has delivered it instead to a role of necessity  -  the necessity to totally reorganize in order to search for a new role during the formation of global humanity. We would point out that Russia may be, not only a bridge between East and West (a rather conventional idea), but more importantly it may create a new type of socio-homeostasis which will combine the most meaningful components of Western and Eastern modes of existence. Specifically, this may result in increased harmony between the individual and society/state, as well as in creating a highly spiritual personality (the Russian collective unconscious reveals a deep identification with spiritual tradition).  

There is a hypothesis that Australia will link the hemispheres of the global brain (using the well known brain-structure analogy); that is, it will link Western and Eastern worlds to the Southern hemispheres of the planet.  This is confirmed by migration to Australia from southeast Asia, and the washing away of Western civilization’s colonial roots.  

The most important moment in harmonizing North-South dialogue will be the relationship between Christian and Islamic worlds. It is interesting that a united Islamic world is forming simultaneously with a polarization of a western-Islamic group (which includes Turkey, Pakistan, and Saudi Arabia, along with the participation of the new states from CIS) and an eastern-Islamic group (consisting of Iran, Afghanistan, and other fundamentalist Islamic states). This is a good illustration of binarity manifesting inside the framework of a united macropolitical subject. 

In the near future the opposite sides in the North-South dialogue may be the Christian World and the Islamic World. That may produce the next dangerous opposition on the planet. It is clear that in such a global political situation, Russia would define its role in the context of its Eurasian essence. But I would like to note that, independent to whatever policy Russia conducts, its tendency to interact with the West should not be suppressed. The Russia/West/East relationship should be understood, therefore, as a balance of global and national interests. From an esoteric point of view, relations between Russia and the US can be considered a symbolic marriage (with the full gamut of the charms and difficulties of matrimonial life). Russia is a country of the female symbol, while the US is a country of the male symbol.  Therefore, planetary harmony really depends on their relations. There is no doubt that these predictable moments, alone, will result in cardinal changes of the socio-political reality.  

A global civilization will have a totally different political-geographical map. The integrational-disintegrational processes will shock the consciousness. The complex adaptation to new political realities of the 21st Century can be shown in the mass political disorientation and stress associated with changes in the SU/Russia/CIS.  This new political dimension is dangerous because the occurring processes evolve without apparent direction or control. Their complexity doesn’t allow these new political dimensions to even be perceived by most people. Russia today is a good example of these dynamics, especially the tendency to establish independent states based on ethnicity.  

The following clarifies some of these issues, plus suggests additional ones:

(1) The internal and external hierarchies of former regional centers of force and influence (Russia, Japan, United States, Germany, Great Britain), are being reconstructed. This is becoming self-evident, although it still surprises and is considered an uncertain peculiarity of the new world process.  

(2) In an altered political and socio-economic cartography, connected with new world bipolarity, the North-South paradigm has eclipsed the former East-West paradigm.  

(3) A new meta-regional context is emerging. Each new political-socio-economic space (with its amalgam of  sociosubjects) has its unique historical fate and determination within the framework of a common planetary/global fate. Theoretically, one should now speak of the co-existence of independent social groupings. Significant supra-national, and/or non-geographically based formations can be identified.  

(4) Meta-regional complexes are emerging which have their own fate. This process is a development and division of planetary sociocosm.  For example, culture itself characteristically has been more difficult to define than technological or scientific concepts. Such concepts as the Western World or Oriental/Asian/Eastern, European/Western, North/South, have long been the approved rhetoric of our cultural consciousness. These socio-cultural ambiguities continue with the identification of Third and Fourth Worlds. It is usually the dominant entities that establish these distinctions, with the specific intention of maintaining their predominance.

 (5) A New East is emerging from Eastern industrial countries and they are confidently moving into a more prominent role as those regions become the theaters of economic and political action. Material production is moving from industrially advanced countries to these regions as traditional economic models (that is, where labor, not capital, is mobile) are transformed, because capital now easily moves to wherever efficient labor (in the sense of low wages or environmental abuse) is readily available. This pan-pacific model assumes the presence of a coordinated, centralized managing authority that usurps national interests. At the same time the pan-pacific meta-region is a combination of regional groupings of North-South-East Asia, as well as North and South America. It is now possible to speak about an ‘Eastern-Asian-Pan-Pacific Civilization’. It is inevitable that there will be struggle for domination of these meta-regions.
(6) The contours of new geo-strategic formations, which encompass most of the developing countries of the South, are becoming visible. They appear to be characterized by constant and progressive instability. The dynamic integrity, integration, and constancy of these centers of tension are fraught with potential for global cataclysm. Volatile socio-structures are capable of rebirthing a near feudal totalitarian state system, replete with communitarian (one-world) policies, shared primary economies, constricted ideologies and devaluing the individual.  

The current, and popular rhetoric of ‘community’, as progressive idealism, contains the potential of exclusion for the ostensible sake of community protection. This socio-psychological impulse begins comparatively benignly.  And it germinates most easily in an environment which the dominant industrial/economic structures perceive as having readily accessible resources, human and natural. ‘Community’ gravitates towards a self-centered cultural ethos and can become the code word of an oppressed and disadvantaged societal condition.  It becomes self-protecting, while at the same time has the potential to emote into social totalitarianism if dominant, global intrusion is perceived as oppressive. This dangerous process was experienced in Europe prior to W.W.II, and more recently in post cold war junctions of political inequities (by way of illustration, the re-joining of East and West Germany).  This takes on new form/substance/rhetoric as the contours of the new geo-strategic structures begin to formulate and manipulate their aspirations.  

 (7) The images of the post-industrial world will invariably alter. The main intention is likely to be the creation of sustainable ecological, economic, and cultural environments. One immediate difficulty regarding this modern and seemingly reasonable idea is the obvious problem that our current understanding of prosperity appears to limit advancement in order to more equitably distribute available resources. Also, critical assets need to be preserved and protected. These critical resources/assets can be cultural, economic, even political. The question arises: how can the citizens of privilege, who have often obtained their prosperity at the expense of other cultures and environmental regions, expect the rest of the earth's citizenry to evolve a different model of prosperity that preserves/protects the spheres not yet pillaged?  Who will become the arbitrator?  How and by what means will the necessary protection/preservation be accomplished? 

(8) The current West-North geopolitical distinction is evolving and becoming a far more multidimensional geographical concept. Its role is connected with control and coordination of a non-geographical reality: global commercial market, political exchange, and cultural homogenization. We can speak about the transformation of a multipolar world (as subordinate systems of regional economic communities) far more easily than we can speak of a global transformation of a concerned consciousness. These geopolitical constructions are clearly an elemental obstacle toward the development of human unity.  

Similarly, dramatic changes will be experienced by the so-called advanced countries.  As an example, the United States presently is struggling with its national conscience about its role in international policy, defining a new identity in juxtaposition with its empire/democracy role in the world.  It is possible to predict its ongoing economic rivalry with the rest of the world, while supporting the integration of democratic processes within those same regions trying to free themselves from economic yokes. National interests will overlap with defending the interests of the whole Western world, together with taking responsibility for the global situation. However, it will be important to distinguish between the intricate ties of domestic versus global considerations as seen from the European (neo-European concepts) point of view.  All the while, we must take into consideration new European realities and contradictions on the continent, as the current events with Russia, the Balkan question and Eastern Europe, so clearly exemplify.

(9) It is also possible to speak about the formation of centers-of-crises/tension. Clearly, critical interaction between geopolitical macrosubjects will be the basis of problems in forming future civilizations. Similar to colliding geological tectonic plates causing earthquakes, socio-economic regions of conflict and collision are the civilizational plates of new meta-regional antagonisms. Attempts at integrating these centers of tension will be fraught with a permanent, symbolic threat of a 4th World War and with large-scaled social cataclysm. Zones of instability (from Russia and Southern Europe to South Africa and the Pamir Mountains) are unfolding. This problem will obviously have a negative influence on the evolution of globalization.

The stable base of a multipolar and multidimensional world is a communication system servicing the various forms of social organization. The future’s contour will reflect the tendency towards synthesizing the East and West. The coordinating role of the North acts as a pro-image of an administrative-distributing system, which would adapt to the new global situation. Such a distribution model is antagonistic to the model of a consumer society which focuses on stimulating artificial needs. This is a serious source of conflict in the new epoch. The promises of new socio-economic structures are oriented, not on the size of income, but on ensuring that the basic conditions for life exist all over the world. (Some socialistic countries, for example Israel, can point to techno-ecocities and various spiritual communities).

Synla-conception emphasizes that the collision of alternate socio-political and cultural programs and purposes paradoxically accelerates the interaction of all participants in a global polylogue. This is because the expansion of interests of all sociosubjects is amplified. Taken seriously, this makes the process of forming global consciousness more difficult. Also, the problem is becoming more difficult because instability has no definite image of an enemy  -  rather, the enemy appears vague, requiring definition. Disappearance of political bipolarity sharply increases instability in the world. The world no longer affords a condition of safety provided by geographical space. And attempts at direct management are fraught with complicated global situations. We require new efforts aimed at maintaining control of the zones-of-instability (to say nothing of the consequences of political errors, particularly at the expense of mixing the status quo with good and evil). But imperial ambitions undermine the ability of a sociosubject for adaptation. And it is impossible to stop any natural process; it is not accidental that attempts to stop a conflict often result in quite the opposite outcome. It is clear that modern local conflicts act rather as a mythological resonance of the collision of local civilizations within the framework of global community  -  like a troubled child acting-out the conflicts hidden within a family.

A New Economy
The new political dimension should be combined with new economic and new ecological dimensions. Change in techno-socio-eco-info spheres will lead to considerable changes in the structures of economy, knowledge, and even labor.  By 2015, the traditional economy will disappear as a result of ecological limitations, reduction of profitability, and energy problems. (In this connection, we may note the transition to a united power-generating policy necessitated by global energy-saving as a powerful factor for mankind's integration.) In the First World many other problems will appear. New economic parameters will inevitably arise which will require balancing economic and ecological development of all components of a socio-system.  It is possible to avoid cataclysm, but only by forming a global community with an effective economy, an equitable and just society, and an ecology that encompasses planetary, societal, and personal/spiritual health.  

Toffler writes of a new form of civilization that is simultaneously technologically advanced, yet anti-industrial. In his opinion, the new economy should be controlled to avoid social and ecological catastrophes. The Synla-conception emphasizes that the economy of the new era will be based on a synergetic combination of ego-economy (economy of recreation), endo-economy (economy of reserved opportunities, potentialities and creative ability), evri-economy (prophylaxis of health in connection with total psychological hyperstress as the condition of humanity’s survival). An economy must evolve that coordinates formerly disparate economic theories that include financial, legal, informational, and creative technologies  -  both progressive and conservative.  

More attention will be paid to the development of psycho-technologies which are the essence of ego-economy and endo-economy.  It is interesting that S. Lem designates the new epoch by the term ‘intellectrotronical era’ (the economy of an intensification of scientific researches). In this connection the economy will be increasingly oriented towards people’s highest needs (spiritual development and creativity) and towards human rights issues (a person as a unique representative of humanity, priceless individuality)  -  that is, oriented towards a society ecologically elevated in all aspects.  Hence, the key figure of the new age becomes the person as a creator of original information.          

The basis of future economic development becomes ecopolicies connected in a united network.  (The international acceptance of the GATT, General Agreement on Tariff and Trade, represents this trend.)  The unity of the new economy’s specific direction gives a summarized, synergistic effect. All socio-ecological systems in ecopolicies will be oriented toward the individual.  Neklessa emphasizes that economic reality as a whole will consist of parallel existing worlds. The Third World in particular will splinter into: (a) Asia-Pacific region; (b) Latin America  -  later to become the New United States (he suggests that the new economic relationship of the USA, Canada and Mexico  -  NAFTA, North American Free Trade Agreement  -  plus other Latin American countries, will form a new United States); (c) oil-producing countries; (d) China (later will join the New Japan). Africa will be the Fourth World. It may seem paradoxical, but Russia is in real danger of becoming an economic member of this Fourth World.  In the nearest future, we will observe a tendency to strengthen communication between Russia and Africa.  The deep basis for this prediction is the situation’s similarity with the analogy of the global brain, in which neither Russia nor Africa enter into structures of the Eastern or Western hemispheres.  Today it is also clear that there is a political analogy for CIS with Africa of the 1960's; that is, disintegration of the colonial system, growth of national self-consciousness, and creation of new states.

Macro-civilizations interact by overlapping their diverse economics. To what extent are economic laws universal?  Can we speak of different economic languages as functionally interdependent, yet independent from the greater social system?  We have previously indicated two macro-languages: Eastern and Western types of socio-economic structures. Economy is the dominating function of both social modes. The behavior of a socio-system during the process of reorganization, under the influence of an opposite and alien set of economic laws (processes), is key to its outcome. For example, the Eastern economy of Russia appears to be defenseless under the aggressive manipulations of the Western process.  Still, there is a powerful tendency to incorporate the Western economic form without assurance or evidence that it can fulfill the specific demands and desires of Russian society. Waves of economic depression will continue in Western or Janan economies. Transnational corporations will pursue fierce competition for limited markets and limited resources.  While the present that must bear the brunt of these transitional trials, the future will witness widespread socio-economic shock, crises of labor and production, and the socio-psychological import of the new globalized economy as its problems are unveiled.

A New Ecology 

First of all, we can predict an increasing connection between ecological, economic and political problems - civilization is becoming ecologically oriented. However, the general tendency, unfortunately, will be a sharp deterioration in the world’s ecological situation. In the near future this may result in a global ecological catastrophe. The main problem is people’s insufficient awareness about the variety of real ecological dangers  -  the greenhouse effect; air and water pollution; destruction of many species of animals and plants (especially tropical woods and taiga); ozone layer depletion are only the obvious ones. And citizen’s of Third and Fourth World countries are often quite unaware of the true long-range effects of disastrous policies with which they naively corporate.  S. Lem’s point of view, that the biosphere’s regeneration and return to balance is impossible due to the loss of its self-regulating ability, as evidenced by thousands of species of flora and fauna perishing irretrievably. We will not be able to compensate for infringing on the planetary homeostasis.  Because all of these terrible dangers are perceived rather abstractly, mankind may respond too late with the necessary global ecological transformation  -  and that could be a lethal vacillation.

This situation may aggravate the contradiction between First World ecological Perestroika and control and Second/Third/Forth Worlds’ apparent lack of concern for ecological constraint in their pursuit of industrial civilization and urban culture.  This is aggravated by transmitting ecologically harmful technologies to the Second/Third/Forth Worlds.  

In First World countries today, there is an increasingly avid disposition to associate the ecology of nature with the ecology of persons (intellectually and spiritually) and of society  -  linked under the term ‘eco-psychology’. This totality of ecology would move humankind toward another stage of mutual relations with the world. Therefore a new ecology becomes one of the basic dimensions of a new ideology. In connection with this, international compulsory ecological control seems to be the next logical step. Already, we can see organizations like Green Cross and ecological groups under United Nations charters, which may supervise and control international agreements on environmental protection (according to an imposed global ecological etiquette).

All this links the ecological dimension with political and economic realities of the future and creates conditions for potential conflicts. The ecological World Forum in Rio de Janeiro has explored such tendencies. Specifically, one possible conflict point will be connected with attempts to finance international projects to revive the ecology of Third World countries by using their debts as social collateral. This links international assistance and financing ecological programs to the inherent economic conflict between access to resources on one hand and on the other, traditional budget items (such as health projects, military or police support). The inescapable implication is that countries accepting such assistance are kept in fiscal servitude  -  a modern form of culturally endorsed economic bondage based on indentured ecological subjugation.

The manifest for protecting the acceleration of scientific and technological development, under the condition that they do not enter into the conflict with values of biosphere preservation, was accepted at the Rio Forum. It was an attempt to respond to and strengthen the Green Movement’s opposition to technological civilization. The conflicts connected with society’s historical desire to continue the march toward industrial development will become ever more conspicuous. The new civilization should not revert to a primitive communal system. But the opportunity for ecological cataclysm as a result of a biosphere exhausted by harmful technologies is hard to overestimate. Rebelliousness against technology is useful for focusing attention on economically successful ecological achievements as a tool for civilization’s development. Toffler, for example, states the Third Technological Revolution will create ecological safe, yet effective, production.  

The ecologically-oriented society will create the basis for a flexible, poly-variant model of public development, oriented towards collaboration and motivated by a genuine desire for spiritual development, reasonable consumption, harmonious community participation and awareness of the planet as an integral part of individual identity. As a whole, the ecology of the future has a chance to become the main uniting force of humanity.

A New Ideology 

Today we are witnessing the beginning of an integral world outlook, based on the creation of global ethics as a system of unified, humane principles, determining a norm of behavior for people. The relationship between unification and diversity in forming an integral world outlook is a key theoretical question. During creation of a unified world image we are witnessing conventional ideologies beginning to weaken and disappear.  

Global ideology, as a tendency of construction, merged with an integral world outlook will have strong religious and spiritual aspects. It will be an ideology of spirituality, since renovating civilization is possible only through a change of public consciousness/attitude toward religion and spirituality.  The most important and fundamental values of a person and a society will be spirituality  -  following moral laws, which express the projection of universal (cosmic laws). The self and ego of a person becomes inseparably linked with mankind, nature and the accepted cosmological mythology.  

This will result in a new social synergetic level on which individual interests will be in harmony with humanity’s interests. The interdependence, diversity and unity of all cultures and peoples will be more and more realized. Hence, spiritual awakening will act as a uniting force for humanity.

At the same time, there is a serious danger in these positive tendencies. The main problem is the relationship between new and conventional morals. It is possible to predict serious psychological problems and negative side effects in connection with the destruction of conventional national/cultural values, beliefs, and ideals, particularly in connection with global changes of culturally defined attitudes. People will not readily accept the idea that one’s moral base risks being deformed or destroyed under the influence of the objective necessity to develop collateral norms. It should also be noted that the creation of an integral ideology is counterbalanced by de-standardization of culture; that is, by the creation of communities of people with their own purposes and group psychology.

A New Science
The existence of a new world civilization would require a new level of cognition. Many fields of conventional science, mainly in the area of humanitarian sciences, do not correspond easily to this requirement. We can see the objective necessity of a synthesis of science, philosophy, religion, art, which is capable of intensifying human cognition. In this process the association of science and religious-philosophical conceptions (including Western and Eastern esoteric ideas) would develop. Investigating universally accepted, objectified laws of organization in relation to a consensual reality is the determining factor.  

A main tendency has been to separate the existence of a conventional and a new scientific mentality. Already, contemporary ideas about the evolution of conventional science are changing. Non-scientific Eastern concepts are increasingly penetrating the thinking and writing of Western science’s leading minds. Scientific thinking is changing, particularly regarding a transformation of science into a direct productive force. The conventional scientific criteria  -  minimization of used proofs, reproducibility of phenomena in experiment, and so forth  -  are becoming of secondary importance.  In place of a postulate about an experimentally confirmed law, we may find the principle of maximal efficiency with a corresponding category apparatus of principles and paradigms. The new science will acquire the features of pragmatism and subjectivity. The new science will use metaphors and analogies widely, and it will contemplate alternate theories and non-concrete concepts.  But with all of these contingencies, it is still necessary to remember that an amoral science could become exceedingly dangerous and could easily transform itself into an independent and hostile force against the humane goal of integrating the ontological polarities.

A New Security Doctrine
The Army of the future will overlap the functions of a standing national army, police and emergency-solving service. It will address non-standard medical /ecological tasks.  It will be oriented to operate effectively in extreme situations where ordinary civilians could not function due to the need for specialized equipment, training, scope and cost of effective action and need for inter-border action. At the same time, international troops will carry out control in developing countries, primarily in connection with ecological infringements. The tendencies to preserve global safety, the counteraction of any unapproved aggression, genocide as well as terrorism, could all intensify. There will likely be a tendency to integrate the armies from the First World countries to contravene any complications with Second/Third/Fourth Worlds, particularly with the Islamic world (as seen in the multi-national reactions in Kuwait and Bosnia).

New Global Communications
The communication systems of the future will supply the information for decisions associated with global interrelational problems. Global systems of non-centralized exchange of information will be created. As human potential is realized through continuous exchange of information, the mass media will be directed toward creativity. The information ensuing from global villages will be counterbalanced by servicing of local cultures. Therefore, the main characteristic will be a demassification of mass media.  

In contrast to tradition, which has standardized human consciousness by a supposed universal set of images, the new informational dimension would qualitatively change the structure of information flow. Mass media is individualizing; the mass audience is separating and differentiating. The de-standardization (individualization) of human consciousness determines the necessity of searching out new ways for communicating information. Especially needed is a way to increase the volume of information exchanged between people to compensate for losing personal orientation and public/common standards. Other people will act as a source of referent opinions. New socio-psychological communities will force the development of a new informational-communicational concept.  

The development of communications will result in the synthesis of our individual consciousness into a system of the global brain. (Let us emphasize once again that these ideas are similar to ideas of Russian philosophers and scientists Vernadski, Sharden, Lerua).  The evolution of informational interrelations between people will inevitably promote a moral revolution of humanity.

Anthropological and psychological dimensions are very important characteristics of global transformation. Generally, it is possible to predict an anthropological revolution accompanying a widening spectrum of types of consciousness (types of personalities) with their attendant social consequences. In this context, we only indicate a demographic dimension. One of the main tasks today is a stabilization of population size on a level appropriate for providing vital resources for all peoples and the environment. The rate of death from hunger in the Third World countries, and the present rate of population-increase produces a problem of redistribution of vital resources. This in turn limits consumption by First World countries. There are already rudiments of a movement for a moderate/modest style of life. However, it will inevitably come into a conflict with the egoistic consumer attitudes of ordinary Western citizens and traditional religious views antagonistic to voluntary birth control. The problem may intensify through the Greens movement, with their idealistic populism.

The demographic explosion is a catastrophe unto itself, having numerous negative ecological consequences. Demographic overloading of the planetary macrosystem can push civilization to collective suicide (in the animal world such analogies are common). This picture hardly looks like progressive process or the meaningful integration of humankind. (According to S.Lem's opinion, even the massive destruction of people in the Third World, Africa in particular, who are in danger of AIDs pandemia and annihilation, cannot begin to address the magnitude of these problems). In this connection, programs of birth-rate reduction, seen by some as a polemic of impending gender conflicts, are offered as solution. However, this will be a factor which will increase the migration of a ‘child-loving’ population from countries with high birth-rates to First World countries where individual choice and tolerance is promulgated. This will add racism and neo-nationalism as issues and will result in a redundant mixing of intercultural populations. Creation of a unified race of persons seems not to be the optimum result of integration in human civilization  -  for unity, as it is usually understood, is realized by the necessity of intentional diversity.  

Many complicated questions arise in connection with esoteric aspects of the demographic problem. What do we know about the plans of the earth's natural forces for the demographic situation on the planet? What does the planet do in order to get rid of the volume of mankind? (AIDs and increased natural catastrophes seem to be only the beginning of the process.)  What is the influence of the demonic and the divine on the planetary macrosystem?  How is the demographic factor included in the struggle between the Dark and Light forces?  It is possible, for example, to assume a deepening struggle between the Dark forces dedicated to the collapse of civilization through the demographic factor, and to believe in the existence of the soul's desire for an alliance with God . . . 

� «Эволюция сознания в разрешении глобальных конфликтов». Очерки по конфликтологии. Москва, ИПРАН, 1993.


� We have not provided examples of each arena here;  however in the following text, for example in the good/evil discussion, we hope this issue will be clear.


� V.Vernadski has defined Noosphere as ‘thinking psychic cover of the Earth’, containing all information about the past, present and future of our planet. This collective memory of humanity not only continuously effects individuals and groups, but is a component of individual and group psyche. Another great Russian scientist, Konstantin Tziolkovski discussed the possibility of transforming humanity-as-a-whole into an integral energetic substance, a ‘thinking being’ which in the far future may no longer be bound to the physical earth. In these views, humankind is understood as a cosmic organ of the universe, possessing its own mind and consciousness as a whole.


� P.Shikhirev has analyzed the Marxist notion ‘Verkehr’.





� We would like to remind the reader about our earlier comments 2 concerning ‘moral cosmic laws’.


� The terms ‘noogenic matrix’, ‘synchro-diachronic model’ (introduced by A.Neklessa) are the most important in Synla-conception.


� For example, from Dr. Gostev’s perception during his several visits to the USA since 1990, it appears the USA is entering a period of social turbulence, which to a great extent may be a necessary penance for the slaughter and suppression of its indigenous people, for slavery, perhaps for other crimes against peoples and cultures.
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